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then only the six articles mentioned would be the prohibited
ones, and the door of qiyas would be closed, since no other
articles would combine all those qualities. Finally, if only
one of the attributes were taken as the cause, there is no
guarantee that some other attribute is not the cause. Con-
sequently, unless there is special evidence to indicate which
attribute is the causal one, the best thing to do is to refrain
(waqf) from attempting to determine the cause.

A second view is that every attribute which can possibly
be regarded as a cause, and to which a value may properly
be attached, is considered a cause except when an express
statement (nass) or ijmaf points to the contrary. The
people who hold this view insist that every attribute may be
an actual cause, excepting when there is an obstacle; for
example, when the various attributes contradict one an-
other, or when there is an express statement or ijmaf to
the contrary. Their argument is that qiyas is one of the
evidences of the shwfah, that its evidential function would
have been defeated if each attribute had not been considered
as a separate cause, and that there is no reason for not so
considering it, unless there is a real obstacle. Thus, they
grant that all the attributes together cannot be considered as
a single combined cause but, they say, it is quite possible to
consider each attribute as a separate cause, and it is not true,
as has been claimed, that this involves contradiction, since
they would allow it only in so far as there is no contradic-
tion involved.

A third view is that the divine prescriptions do have
causes, but that the right thing to do is to determine only
one attribute as the " effective " cause of a prescription, pro-
vided that the attribute singled out as the causal one is so
designated by a specific evidence. The people who hold
this view argue that since all the attributes together may
not be a single cause, (as this would make qiyas impossible),